THE LIFE HiSTORY OF A SPEECH COMMUNITY:

GUUGU YIMIDHIRR AT HOPEVALE
John B. Haviland

t IS GUUGU YIMIDHIRR BEAD?

In iate 1983, the linguist Noreen Pym visited the Aboriginal community of Hopevale, neas
Cooktown on the Cape York Peninsula, for fourr months. Dusing two weeks of this time she
carried out research on changes in the Guugu Yimidhisr language spoken these, In a paper
called ‘Observations on language change at Hope Vale' ! Pym concludes that the Guugu
Yimidhirr language *[t}oday . . . is spoken oaly by the elderly fp.153). After describing the
range of changes she detects in the speech of two anonymous women at Hopevale (which she
contrasts with the ‘traditional’ form of Guuge Yimidhirr documented in an earlier descrip-
tion of ming} she concludes (p.165) thar ‘Guugs Yimidhirr is in danger of diszppearing
completely’,

| spent several months at Hopevale 31 the ead of 1984 withou suspecting that Guugy
Yimidhirr was on the brink of death. and { was thus surprised 2t Pym’s Sndings from 2 vear
earficr. She found that Mopevale people. especially children and young adults, are unable to
use Guugs Yimidhite in most conlexts and that thedr knowledge of the language is hmited
and fmperfect, it seemed to me. on the other hand, that both Guugy Yimidhire — slbeit in
a ¢onsiantly changing form ~ and Eaghsh — also changing {rom moment 10 moment - are
both alive and well 31 Hopevale, and that they both have shared complementary roles in
the communicative repertoires of all Hopevale people. The discrepancy between our ime
pressions led me to ponder how twu trained observers could have come 1o such different
conclusions. Since botl Pym and | hope that vur research 2t Hepevale will have beneficial
gffects for the community (she characterises her paper as having been writien *for the people
at Hope Vale?), | thought it mighs be useful to explore vur diffesent perspectives by exgmin-
ing language at Hopevale in a somewhit wider social and historicat comext,

Lanpuage and lanpuape policy are serious #sues at Hopevale. Nonetheless, people both
inside and outside the community have diffeting opinions abowd the plice and nature of
language in Hopevale life. A look at the development of the speech community may tesadve,
or at leas: locate with precision, some apparent contradictions snd dilemmas, One irony is
this: 1984 is not the first time z2n observer has claimed that English was taking over and
Guugy Yimidhirr dying among ihe people of Hopevale or their forebears. Various observers,
a5 | note below, have made the semee claim repeatedly since before 1900Y H Guupu Yimidhiye
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s hunter.patherey traditional Aboriginal culture to being a settied European-style culture’,
For 4 start, one could dispute the details of her obseyvations. She claims, for example, that
‘today 80 one uses a spear even for hunting’ and that *{tl1he traditional kinship system is
largely gone’ {p.156) Yet in my most recent Deldwork, even my own (fictive) kinsmen fad
mie on speared fish. However, the real danger comes in applying a simple and distorted model
- of ‘change’ from “traditionsl” fife 1o modern seitled Hopevale existence — to the complexity
of the community’s real history and evolution. Hopevale's past is a story of constant mani-
pulation by cutside forces (including deliberate imposition of langoage policies), extreme
heterogeneity in the available linguistic varieties 25 well a5 the constituent population, and a
range of experiences in different parts of wider Queensiand society that produces, at the
very least, different degrees of knowledge and competence in people’s linguistic repertoires.

In what follows I will review the history of the Bopevale community with special atten-
tion to language dssues, | will end by presenting samplies of ordinary talk from modem
Hopevale, using them to ilustrate both variations in individual linguistic competence and the
complex conditioning (and hence the inherent communicative value) of minute cade switches
within normal speech,

2 THE FOUNDING OF HOPE VALLEY MISSION,

The Hopevale community is a direct descendant of a Lutheran Mission, called Hope
Valley, established in 1886 in the aftermath of the Palmer River gni{imshE, at {Ca2pe Bedford,
rosth of Cookiown,

People from around the Endeavour River spoke an identifiable form of modermn Guugy
Yimidhirr at jeast as eardy as 1770 when Lt. Cook and members of his crew collected a few
words of their ianguage'*. About one hundred years later, goid was discovered on the Palmer,
and the port of Cooktown was opened at the Endeavour mouth to supply the diggings, The
resulting devastation of Aboriginal life was total Within ten years, by the mid 18805, the
scattered remnants of the Cooktown Aboeriginal tribes were in a sofry state, and both church
and civil authorities began to take steps to organise Aboriginal lives on lines more amenable
to European hopes and plans for the area, In {886 the mission at Cape Bedford was begun
by German Lutheran missionaries, with support from local police and the Gueenstand
Government, as well as from missionary societies in South Australia and in Bavaria.

From the begiaping, the languape of the Aborigines was 2 centyal conicern. in 188] the
Cooktown Police Magistrate recognised that using Guugu Yimidhirs (although, in those days,
ke knew no name for #t, but only had ‘some . | |, boys who understand the language”} was
essertisl to induce peopie from the remote and scatiered Abariginal camps around Cape
Bedford to come into Cookiown, where they might be put {o somie use about the town™.
{The ‘ase’ the Cooktown citizens had in mind turned out Lo ceater on unpaid domestic and
bush lsbour, and sexual abuse )

3 Ser Haviland and Haviland 1980 for & general account of the foumding of the mission at Cape Bedfard,
Much of that account by relevant to the present topic, T widt concenttate here the role of lanpuage in
the development of the Cape Bedford commanity.

See Havilard §974,
Oueepstend State Archives (hereafter QO5A) Coloniul Becretary’s Files {hereafter COLYAZ14, Mo, 2395
of 1281, Lerter from 5t Georpe {Police Magistrate} to Col, Secretary, 37 May 1851,
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In the meantime, the easly missionaries at Hope Valley found the task of leaming Guugn
Yimidhirr daunting and frustrating. in the fizst place, it was never clear 1o the missionaries
what language they were supposed to be learning: the muitiplicity of dialects and languages
iz the area Ze:i them to suspect that their Aboriginal informants were deliberateiy trying to
confuse them.!® %t is clear, both from contemporary sources zad from the memories of
tlopevale's oldest people, not only that distinet regional varieties of Guugu Yimidhirs exist-
ed, but that travel and contact between groups who spoke radically differeny languages
characterised Aboriging life before the European invasion. At least five maior fanguages
came into regular contact, from Guugs Yimidhirr and Gugu Yalanji in the south, o Barrow
Polnt and Flinders island languages in the north, and to the groups of languages. including
those called Lama Lama along the coast of Princess Charlotte Bay, and Gugu Warra, inland.
Given the clear existence of multiple dizlects and languages, and the Aboriginal penchant for
poiyplot skifls, thers is reason 1o suspect that ordingry conversation in 2 “tradisional” context
involved considerable language switching, The early missionary Pfalzer, and laer the two
Germans who spent the longest time at Cape Bedford, Missionaries Schwarz and Poland,
aiternately despaired st thedr inabiity 10 get on with presching and explaining the Gospel
because their owp Hinguistic skills were inadequate,’? and condemned Guugu Yimidhirs itself
as conceptually impovernished, inadeguate az a vehicle for teligious instrustion. 12

The missionaries began tesching childzen at Cape Bedford to read and write tn {.:uu?u
Yimidhirs {the chiidren were piﬁaseti to find that paper could speak their langusge to) >
and they stavted transtating hymns.*® Little by little the missionaries began to master diffi-
cult wmn:iﬁ and Poland especially was diligent in trying to apply native ¢conceps 16 Christian
ideas, i By 1889 he had decided that Guugy Yimidhin, though, in his opinion, syntactically
paltry, had both lexical and idiomatic richness, although the natives, he iamented, did not

10 Prstzer writes, in a letter to his Bavarian Misston Society, reprinted in Kirchiiche Mitteilungen {here-
after KM} 1887 No.1@, that Police Inspector Marrett from Cooktown had confirmed thar the Abo-
rigines wore defiberatedy using ‘difficult words' und mixing words from two of theee distiner dialects.

i1 Peatzer, in 4 letier to the Inspector of February 1887, KM 1887 No,2 78.9, separts that the Linguage
has @ifftcult sounds and 45 spaken rapidly, but that he feels obliged to learn the languages quickly
in vrder to transform 'z mob of canmibals [. . .| into civitized peopic’. Obviously impatest, he com-
plained in December of the same year, KM 1887 No 3, ikat ‘one of the worst difficulies i that one's
fanguage skili simply is not up to’ spirlteal topics, Schwarr, on aerival at Oppe Bediord. wries to the
Taspector that he feels ‘aseless” without the langiage (KM 1887 No.9), And Mever, st Bicomfield,
sdmits in a Jetter 1o Rechney (LCA §.] Sept. 188%) that one has to be constantly on puard against
committing howiers in wranshating, His imperfect knowledge of Oupn Yalandi led him so aanslate the
cosnsrmandrent “Thay shalt not commil aduitery” as “Thow shzalt not marry ™,

52 Pratzer is at first convinced that Guugu Yinsidhirr has *ro spivitval words' (KM 1887 No.2 78-79, Qet,
1886, and later comes to feel that his working wordlist of 400 to 600 words represents probably one
shirg of the entire Guagu Yimidhir vocabulary (XM (888 No. 9y My working glossary for Guagu
Yimididrr contains well over 3,000 roots.} In 2 retruspective look at the misston effort alter more than
ten vears of work, the founder, Johanmes Thierl, reports in RMZ 30 No, 1§ (June 1898) that Guuge
Yihmkihier Tacks words for spiritual or Intellectual discourse, as was 10 bt expecied from people living
on such a fow cuitural favel”,

13 Pralzer letter 1o fnspector, 12/1887, ND 9293,
14 Potand letter to bnspector 10/ 1888, ND 188-189,

13 Poland’s report (3/1888, reprintad in KM 1888 No.12) to the ‘Red School {(a sponsoring prisALY
schioot in Crertnsay) miakes heavy use of Guuge Yimidhizz words to describe life and social relation-
{Footpote 13 continued on next page)
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throughout Queensland, The Northern Protector of Aborigines. Dr Waller £, Roth, began a
serious study of native custom. He also carned out surveys of the dizlects spoken in the
hinterlands porth of Covktows,? relving heavily on the knowiedge and experience of the
Cape Bedford Missionaries in his published description of the *Koko Yimidis' language 24
Much of Roth's ethnological and jinguistic observations convey a sease that the languages
and customs of the northern Aborigines were fading and endangered. In 1990 Roth notes
that ‘now that a provisionst schoolteather has been appointed’ to Hope Vailey, ‘the instruc-
tion in 2nd of the Engiish language has commenced. Hithernto il teaching had been imparted
i the local Koko-Yimidiy dialect’,

Five years later, Roth scunds a refrain which will continue for the next eighty vears:
*Enplish in place of the local Koko Yimidir dialect, is becoming more and more generally
spoken lat Cape Bedford]*?® But the tension between English and native tongues remains:
while learning English is 2 desirable sign that Aborigines can become both civilised and useful,
Rath suggests in his annuat report for 1902 that i1 can also indicate their joss of an approprigte
place in society, He describes the removal of several people who had previously been brought
from Proserpine to Cape Bed{ord, when the Lutheran Masie Yamba mission closed.

Seven aduit malcontents had substquently to be returned to Bowen: those spoke
English very well and were cheeky enough for anything; they had evidently been
too much encouraged in competition with Eurcpeans i the way of ericket
matchesﬁtc.. and had been treated socially far sbove their natural station in
life ..,
English and uppitiness go together. So too do one’s language and one's identity, In the same
report, Roth decries the trade in native children, from which:
. . . prostitution and disease follow, they can only spéeak pidgeon English, and
finally become pariahs among both whites and blacks | B

Subsequent Protectors of Aborigines were Lo express an officis] preference for Aborigines
who spoke English {and acguired skills of some use to Eurcpean society}. Protector Howasd,
for example, was more impressed by the girds of Cape Bedford than the boys, singe the
forner were asked to do housework for the missionary and thus spoke better Engﬁsh.m The

23 SA Comm. Pol. 142 No. 2. letter from Roth to Commissioner of Police 24 Jupe 1598,
24 Roth 1898 and Roth 1901 (QNPA).
25 QNEA Roport for 1899,

& Chief Protector of Aborigines (hersafter CPA) annual report for 1905, p.24. Roth to the Under Sec.
of Public Lands, :

27 Roth's annual report for 1902, in Queensand Parfiamentury Papers Chereafier QPP) 1903, When
Poland retumed to Cape Bedford asbout five vears later, after a prolonged furlough in Germany, he
found that the Maris Yamba people who had remained a1 Hope Valley now had all fearned Guuga
Yimidhirr, Poland letter to Inspector, july 1907, ND 539540, The lute George Bowen, one of these
peopie from Marie Yamba and Iater one of the most influential and respected people 3t Hopavale

- {where he was known siimply as warrge “the great’), told me that he learned Guugt Yimidhir in shout
six weeks, Even in the 1970s ke also remembered some of his own language from around Proserpine,

I8 Roth's annual report for 1902, OPP 1907,
29 $Howard's repors for 1969, CPA 1910,
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The infiux of childrea from outside the mission continued through the 1920s. Dunng
this time, Hope Valley suffered from pressing financial problems, leading Schwarz to open
several outstations where famnilies of adult Abongines tried to subsist on their own farming
efforts. Schwarz's reports during this time emphasised the progress in English that the school-
children were making, When, in 1924, the Luthersn authorities considered turning control
of the mission over o the {Asnglican} Australian Board of Missions, Schwarz's strongest
objection was that the people had insufficient English to survive the transition to someone
¢lse's ministrations.

Te 90% of cur people, a lecture of 2 sermon in Engish would have no more
value than if it was delivered in Chinese, Most of our older people {and certainly
some of our best) Christians can hardly speak a word of English [. ..} The
younger genesation certainly know SOME English [. . . but their total vocabu-
lariv} if wrtten on flne paper could easily be put in 2 nutshell (2 walaut pot 2
cocoanat),

Dr F.0. Theile, then the head of the Lutheran Mission Board that oversaw Cape Bedfosd,
and z distinguished historian of the Lutheran church offered the following detailed linguistic
profile of the community after a visit in 1926

i was impressed with the painstaking efforts which both teachers expead on the
need of proper undersianding of e¢very word spoken and read. in school the
language used is Eoglish, though even here the native language has often to be
resoried to explain the matier in hand.
Theile notes that girls (aithough not boys) especially love 10 read, and should be provided
with suitable materialy from the Lutheran Herald, Theile discusses the linpuistic skills that
would be required of a new missionary for Hope Valley — Schwartz had threatened several
times o resign and was by this time nearly sixty veass old - saying that, while Engiish
wouid be useful, _
full knowiedge of English is not absolutely essentigl as the Koko Yimidir language
would have to be acquired in any case {. . .] The older inhabitants of the Mission
Reserve, especially the marrded couples on the {outstagion at thel Mchvor
River, understand no other language. They have ali learnt Eaglish in school yvears
ago, but they have forgotien it again. The men may be abie to understand what
is most famidiar and necessary 1o them in Epglish, but neither they nor their
wives can follow the word of God and a sermon in that fanguage, They conduct
al} their services and devotions in Koko Yimidir, The younger generation is some-
what better versed in English and their Sunday services are conducted in English,
and though they sometimes sing Koko Yimidir at their devotions, they read
their scripture lessons from the English Bible. Stii, it i noticeable more so
among boys and young men, than among the gifds and young women that Keko
Yimidis is casier 1o them, and that it conveys more to their understanding than
the English. In short, their mothertongue, the lapguage in whick they think is
Koko Yimidir, in schooi, the language used iz English, though even here the
native language has often to be resorted to explain the matter in hand. 31

33 Schwarz letter to Theile, August 1924, LCA 3.

3¢ Theije *Report on Visit to Hope Valiey Tuly 1926°, LCA 11 No.1, 27 Tuly 1926
37 1nig,
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It seems clear that after fifty years of continuing evolution, the Cape Bedford community
had by the beginning of World War i, developed a clear linguistic division of labour, Schwarg,
always a heliever in a kind of rough closeness with his charges through shared language and
work. gud fluent in conversational Guugu Yimidhitr, sonetheless reserved for English cortain
functions, especially in relation to religious ideas. This assymetry was preserved in Schware's
transtations of Bilde stozies and hymns, siong with the peculiarties of his Guugn Yimidhirr
itseff (heavily sccented, and largely dependent on 4 vocabulary learped in his early years
among the coastal people at Cape Bedford}. ¥ Schwarz himself put the master this way:

Thete are of course words in the Bible which cannot be transiated into Koko
Yimidir on account of the absence of the corresponding ideas and meanings in
this language. in my transtations | had the option either to use the English words
with which of course all those who have grown ug: on the station zre fairly
familiat, or else make use of 2 long circumlocution, *

4 DIASPORA ~ THE EVACUATION TG THE SOUTH.

The first years of World War 1 were difficeit times at Cape Bedford. Resousces were
scarce, and the needs of the mission community were growing. Rev. Schwarz, with occasional
help from sssistant wissionaries and lay workers. but relying most heavily on z foew Aborigi-
nal families onwhom he placed considerable responsibility, had tried to establisk a succession
of new stations and farming operations on the Bmited terrain of the mission Reserve.

The War came closer, however, and in 1947 the entire population of the mission was,
without warning, suddenly evacuated, transported to the Aboriginal settiement at Woora-
binda, inland from Rockhampton. Rev. Schwarz himself was interned in 2 camp for German
aliens, and was, theyeafter, not allowed to return to his congregation of, by then, fifty-six
years. The experience of the next eight years in the south was both traumatic znd liberating
for the people from Cape Bedford. Their numbers were dramatically and suddenly reduced
by disease. Woorabinda left them disoriented and exposed, for the first time in their lives, w
unmediated contact with the outside world. People went {6 school in ordinary schools, had
paid employment, travelied on ‘manpowes’ gangs, mostly to do agricultural lahour through-
cut the scuth, and met and interacted with a wide range of unknown, new peopie, both
Black and white, They also struggied, through the effonis of a few influential elderly people
{Schwarz’s chosen responsibie helpers, largely), to keep alive the possibility of retuming to
their own country spgain.

When they arfived a2t Woorabinds, into an unambipuousty English-speaking world, the
existence of Guugn Yimtidhisr in their linguistic repertoires took on an entireiy new signifi-
cance, In the first place, the fact that they had “language’ further marked them off from the
people of Woorabinda, a separation that had both positive and negative aspects. The Cape
Bedford people, whether at home on the seqtlement or on work gangs away from Woora-
binda, shared not only membesship in an exiled mission community but also a private mode

44 As 1 have noted eliewhiere, the written Guugs Yimidhiry of Schwarz's transtations. probably ungram-
maticsd znd certainly idiosyncratic, has become ‘enshrined as 3 kind of semdofficial church language'
(Haviland 1979, p. 3300 which people canpot easily anderstand, it whick has power and legitimacy
as 2 special codde, mauch like the 2rchaic English of an oid Bible,

43 1939717} Schwarz Jerter 1o Stale, 29 December 1939, LA No.b.
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The Lutheran chusch ultimstely did publish the Guugy Yimidhitr Order of Serwc,em which
was distributed to the Cape Bedford people 5t Woorabinds on May 27th, 1944, In subse.
quent years, both the provisional Lutheran mission in the area, and 2 Woorabinda school-
teacher, expressed their interest in materials that would heip them to tearn Guugu Yimidhiry
in order to communicate better with the Cape Bediond peapie

5 RETURN TGO HOPEVALE.

K is eloquent testimony 10 the Cape Bedford people’s loyaity to their own country that
they ultimately succeeded, at the end of the 1940s, with considersble help from Lutheran
autherities, in returning to the nosth. The site of modern Hopevale, 30 kilometers north of
Cocktown and zbout twenty-five kilometers inland from the originat Hope Valley, was open-
ed and resettled in the early 1950s, as small groups of workers and later families returned
from Woorabinds to clear the bush, build houses, gardens, streets, a church,

Most of the oldest Hope Valley people had died in the south during the War, and many
famtilies had been, if not entirely destroved, reduced to only one or two members, Thus, the
experience of exile snd return left the community’s social resousces radically altered. There
wag aise a sericus shortage of mamageable women, so that groups of young men teft Hope-
vale periodicsily during the fifties in search of wives, many of whom returned with theis
husbands from Palm Island, Bloomdield, Yarrabah, Weipa and even Woorabinda to raise theis
families at Hopevale. The community was also augmented by 1 number of Aboriginal people
from south-eastern Cape York feninsuls who had Hopevale kin. Since the 1950s, Hopevale
has been s fluid community, with people spending long periods in the south (as past of a
Eutheran effort to seiocate Hopevale famities in the wider context of Queensland towns),
young men working away from the mission, and with increased Hopevale participation in the
state-wide networks of Aboriginal sochal life and movement, Missionary Schwarz's carefluily
consiructed isoiation for his Hope Valley congregation was irrevocably dismantied ai Hope-
vale.

Language continued to be an issue at Hopevale, The spouses and other newcomers 1o the
community brought their own linguistic repertoires with them, both augmenting their skills
by leaming Guugye Yimidhirr as i suited them, and contributing their own speech varieties —
bits and pleces of other Aboriginal languages, various Cape York pidgin/crecle varieties and
hakits of speech from rural stations sisewhere on the Peninsula — to the slready complex
inventory availabie to Hopevale people.

The same tension we have slready met, between English and Guugn Yimidhiry, stifl cast
as an absclute opposition, reappeared in easly official deliberations by Lutheran suthorities,
it seemed useful and progressive for English to be a full vehicle for communication at Hope-
vale, but at the same time there Hnpered doubis about its adeguacy, compared to Guugy
Yimidhitr, in reaching Hopevaie hearts. Throughout the fifties, pastors at Hopevale them-

50 Sonwarz 1946,

51 Wenke letter to Reuther, § June 1946, LCA 312:813 Box 4.

32 Yarrent (schooiteacher) letier 1 Reuther, 26 June 1946, LCA 312:513 Box 4. Alsa, Wenice letter to
Heather, 14 fudy 1947, LCA 312:13 Box 4 Tape LKH § p.6 207-217.
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{ontrary 1o populat belief, these children have more trouble in muastering English
than Maths. The teaching of English to them is arduons work. In their homes,
their native langusge is used almost exclusively [, . .} At school T encourage
them to use English only, as the persistent use of their Janguage is 2 barrier to
them ever learning Grammar.
She had high hopes for a new reading program which allowed her Grade § pupﬁs te cutread
the Grade 45 despite ‘the poor knowledge of English these children have when they first
begin school. "1
Nosnetheless, Pastor Albrecht reports, after a visit 10 Hopevale from July 7th to Judy 3k,
1964, that the language problem has solved iself.
{ have heasd their elders pray with the pastor prior (¢ the commencement of the
service in Chusch, and for about two weeks, when T had two periods of lessons
with them and each lesson was started with a prayer by one of the elders or one
of the evangelists, § have been impressed how they did pray and pour out their
hearts before God, in English {, . .} 1 feei, therefore, if these people would go
hack in their Schoot and Church work to their own language this would be &
step backwards. In Church the Gospel for the Sunday is read by one of the efders
in Koko Yimidir, and I have heard them ging some hymns in their janguage,
otherwise they have entirely switched over to English [, . .] It would certainly
be a good thing if the missionary would speak Koke Yimidir; it would be a great
help in private counselling. However, officially 1 think the use of English i3 en.
tirety adeguate and will be a help for them to fit mm sgme community in which,
as we hope, they will find their place eventuaily. ®
Thus, by 1964, the Lutheran suthorities tried by administrative policy to resoive the
struggle between English and Guugu Yimidhirr - stil conceived as monelithic opposites,
English was proclaimed the winaer, Despite fater worries about the role of Guugu Yimidhirs
in church and commaunity life, 63 m;ssmﬂ pt}im}' took essentizlly this fonm when mv famiy
and [ first visited Hopevale in 1971 6

69 § emberg report o BV school, 31 December 1960, LCA 60% and 70% No 6,
1 thid.

82 Albwecht report to HVMB re visit, 7-30 July 1964, LEA 60°s and 70° No.i. Albrecht also kad doubts
asbont the SiL Hngisists because they were Baptiste

&3 pohiner, report to KYMB on a trip to Coen, 7414 June 1969 (LCA 50% snd T0's No.33, mentions that
people seem to have conskderable trouble reading the old Guugn Yimidhice orthography, and expresses
the hope that the linguistic work being done at Bloomfield cen be extended to Hopevale, .. ] il we
are to do anything about enlarping the hymmal, transiating afl the Gospeds for the Church Year for the
benefit of the people spiritualiy, and as heiping to preserve the culture and te lanpusege of our people
{which T consider importanty, it is necegsary that we start off on the tght foot”.

64 Boubis persisted, however, and by the end of the 1970s, the HVME was getually looking to me for

ideas shout 5 cultoral and Hnguistic resowrce center ab Hopevate: Kirsch report on visit to Hopevale
and Wuial Wajal, 23 November 1979, LCA 68's and 70's No 5,
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The second point about the nature of the Hopevale speech community is related to the
first. Just as there i no uniform biographical profile for Hopevale residents, and no standard
or ‘tragditional’ linguistic repertoire, neither is there a2 simple opposition between two mono-
lithic language varieties: standard full Guugn Yimidhirr on the ore hand, and some sort of
standard Hopevale English on the other. Even without considering the complex mechanisms
by which the languages may be combined and shulfled, within both Eaglish and Guugu
Yimidhirr there exist disciminable varieties and registers. Even people who control what
Hopevale people sometimes call ‘deep’ Guupgu Yimidhirr often speak the language ‘just
lightly': thag is, with simple common wotrds and uncomplicated syntax. People are similarly
likely to switch in one breash from something that sounds to my ears like standard Queens-
tand rurai English to something that sounds mach mose like Torres Stradt Creole, or pan.
Queensland Aboriginal English,

A simple example may be in order heve. Former residents of Hope Villey point cut that
Missionary Schwarz had no tolerance for what he regarded as the ‘broken English’ of Abo-
tiginal society outside the mission. He insisted, instead, that his pupils leam what people
now cal} ‘proper English.’ indeed, outsiders often comment that eiderly Hopevale residents
speak  elegant, somewhat archaic, English. Such people are proud of their mastery of
English®? and somewhat disparaging of the Aboriginat English spoken at Coen, Lockhart ot
Bamaga. This same pride, interestingly, carries over inte the common device by whichk English
loanwords are incorposated into Guugy Yimidhirs sestences. The nommal device for import-
ing an English transitive verb into the Aboriginal language is frst to *pidginise’ it by adding
the pidgin transitivising suffix -em. One can say:

sgarhi  gurrs visitem-guroay

sgrACC  again “visit-TR.do+PAST,

(He) visited me,
Or even

¢hana fillenmrup-gurraayga.

IpHNOM 6 up - TR-do+PASTHHABITUAL.

They used to fill {something) up.
Some careful speakers, especially those whoe have the ability to use more ‘coneet’ vareties
of fnplish, often will use such forms, but also will correet or upgrade their English, even
when they gre speaking Guugu Yimidhirr. That is, they will substitute the more elegant.
sounding formative 4t as the transitiviser in place of -em, Thus, | have recorded the follow-
ing sentences:

ayules  waferft-gursanha vegetabie-ngay

Isg+NOM ‘water TR-do+IPURP ‘vegetable P,

He wanis to water the vegetables.

dig-irout-guraay
‘dig out>TR-do+PAST.
{She) dug {something) out.

&7 Some aise =dmit that they feel that English, too, has z ‘deep” side which thay canmot fsthom. My
cofjaborztor, the artist Tole Gordosn, has ofter mmerked o me that when English speakers get together
and start talking in this ‘deep’ langeage, he knows that he will not be abis to follaw the discussion, zad
takes retieved rofuge in his desfness, )
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By ‘*traditional language’ Pym understands the range of iexical, morphelogical and syntactic
devices [ elicited from accomplished Guugu Yimidhine speakers and described in Haviland
19794, In fact, Pym’s method was to use as her corpus a collection of the English free glosses
for a varety of Guugn Yinidhirr sentences in that grammatical sketch, which she preseated
tr her informants, asking them o render them back into Guagu Yimidhirr, Beviations fmm
the ‘original” Guugu Yimidhire forms she interprets as changes in {he moden language
Cases where Eaglish words appear in the re-transiations, Pym interprets as instances of oss”,
offering a series of possible 1ationales {o explain such loss: English specific words, she suggests,
replace more general Guugu Yimidhinr words; Guugn Yimidhirr words that are “too hard o
say' are reéplaced by their aliegedly more pronounceable English equivalents; and so on.

On the other hand, I maintain that all speakers at Hopevale, both young and old, empioy
elements {rom both Guugy Yimidhirr and different vanieties of English, in 2 wide range of
contexts, hoth at home and st large, both formal and informal, and with different sorts of
interlocutors and audiences. To support this elaim I wili iet Hopevaie people spesk to the
ssue for themselves, by presenting several fragments of recorded natural conversation.

Is it true that younger peopie are no longer scquising Guugy Yimidhirr? Not trusting my
own observations, | interviewed my two daughters, aged seven and {ifteen during their most
recent visit 10 Hopevale in late 1984.71 The younger reported that, in the two houses where
she spent the most time, one family never spoke to each other in Guugn Yimidhirr {although
I myself speak to both parents, people in their late forties, in both English and Guugu
Yimidhizr}; whereas in the other, her playmates alwayy talked to each other in Guuga Yimi-
dhirr, only occasionally making allowances for my daughter’s limited kuowiedge of the
Aboriginal language, My fifteen-year-old daughter, heavily invelved in Hopevaic teenage
society (and z fluent speakes of Hopevale English) made the following observations:

Her friends use Guugyu Yimidhisr for ‘talking about the bush’ and alse for ‘swear-

ing’ and ‘typical expressions - words they use 2 fot.”
Guugs Yirsidhirr, that is, is topically appropriate. it is also contextually appropriate:

down at the creek fwhere kids go to swim on hot siternoons], they use

FGuugy Yimidhirr] a lot more,
My older daughter drew the same contrast between the two fumilies that my younger daughter
mentioned: one spoke very little Guugu Yimidhirr between themseives {(in her presence},
whereas the other spoke very littie eise. Finally, she commented that one of her friends, an
unmarried gird of almost twenty, ‘could use the proper word'; that is, she could correct 2n in-
appropriate bit of Guugu Yimidhirr usage, and occasionally did so in talking with her mates,
These impressions siggest to me that ‘prestige’, 2 notion perhaps ess slippery than usuaf in

76 There is no doubt that Guugu Yimidhirr, Hke ali languages, is changing, and soms of these changes are
documented in Haviland 19792 (ses, for example, seotion 3.5.1, p.8%} However, T bave strong suspi-
cions that such ‘changes’ as the alleged loss of vowel lsngth o1 of catalytic superimposed genbtive con-
structions simply zepresent Pym'y inadeguate understanding of Guugs Yimidhin svntax and mor
phology. For sxample, Mind dietPAST, in modern Guugs Yimidhin, still contasts with Mini ‘dier-

NONPAST', despite Pym's claim that '[t}here was some confusion Bs to which sylisbie should be
lengthened {p, 155V,

71 my daughters have spent 3 total of more than three years 3t Hopevale since we recommenced our
research thers i 1976, and 1 think thelr observations are at least as interesting as those of | say, ‘two
women who gave some seniences on cordition they were not identified’ (Pym $984, p3530
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26: and then the white man gonns say

21 yeah, we gave the Abogiginal their rights and
everything

28: look what they doing with it

29: they just making a muck of it

30 and

31: it has been said before

32 and

33: let’s not get them to say it again

34: every time

35: 2 responsibility was given to bama

[Aboriginal parson]
36: they destroved it

[The speaker now begins a short iljustrative tale, gradually slipping into an informal English,
and then inte Guugy Yimidhin

37: and § can tell you many instances
38: in Aurukun, young fella
39: very bright voung fella
40: could run the store
4]1: white feila said right
42: he good man
43: he can sun the store for us
44: all right
4%: started off good
46 but you know what happens it our commaunity
47: you Know
48: this young fella had
49 nyulu had mugay
[he had a paternal unciej
50 myuhe had gamid
the had a grandfather]
51 nyulu had miiguurgarr
[he kad maternal unciesj
32: dhuwadaygarr
Hriends]
43: they used to come hey!
54: 1 got no honey
55: yeu let
56: 'l book-"em, eh?
ke, ‘book’ un credit.]
57 all right
58: book-m-purraaygs
ithey  used to book (things)
39 garni gadagyga
[Grandfather used to come]
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otherwise Guugu Yimidbirr narrative with English comments and diglogue for both thetori-
cal and dramatic effect. For exampie, he ‘quotes’ his own spoken words as opposed to his
thoughts (contrasts lines 22.24 with 27-33); in this context — 3 fight with an English spesk-
ing interlocutor — he also bses language shifts to distingoish protaponists. Moreover, he
expresses in Engiish some contexiual information whick belongs most appropriately to
English discourse, or which would be difficult o express in Guugu Yimidhise (lines 18-19,
for example).

The story tells of a time in the 19508 when the narrater and a companion ran away
from a stock b in the bush north of Hopevale, They walked, with no food and almost no
water, for three days, to reach home. Their departure was the result of a fight with white

stockmen that arose after the Hopevale men had asked for an early distribution of their
tobacco rations, 4

[Fragment 2: a fight st Wakooka station. Hopevale Mission, 3 October 1984, D teils his
interlocutors {alf men from forty to seventy vears of age) sbout a fight he had on a stock
job whea he was a2 young man. Some of the Hopevale men on the station had run out of
tobacco, and wanted a further issue one day in advance of nommal tation day, prompting a
fight with some white stockmen.|

2 d; wnyudn R**.nda waaday B** caid (to me).
IsNOM R**-ERG say-PAST

3 nyun-eh?
you, hey!

4 you ask oid Shea

{Here D starts reporting R**'s speech in English, but switches 1o Guugy Yimidhizr in his
dramatic porirsyal}

5 i, aass
6 d: =nyundy dhaabanga-la nhang ngalgal-ngu You ask himn for tobaceo,
2SNOM  ask-IMP 35ACC tobaccoPURP
¥ ngachdhaan nin out We have run out,
IpiNOM
8 j, aaa

]
@ r; but that felia he-

T4 tnix and the following conversstional tzanscripts ars exerpted from fally transcribed tape-rscondings,
For each Hise contmining Guueguw Yimidhire formatives, § show the original spoken words {§st lined,
foliowed by morpheme-by-morpheme glosses (Ind line), followed by a free English gloss sometimes
set in 3 sepatate oofumn to the feht for clarfy, MNames of speakers and othes peonle mantioned have
beer: abbrevizted. The symbealy 17 and ‘1" mark overfaps, where two of more speakers talk shynsita-
neously. The *»* links two utterances that foflow exch other directly without an intervening pawse.
Thiee dots enclosed in square brackets . ..} indicate that lines have been delsted from the transcript
rt this point.
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29 i #a

3G d: any chance

33 ration day tomorzow, see
32 L aaa

33 d; this one day before
34 i mmm

35 &, dhane  yinharin wangarr  guli gada-y But these white fellows got
JpNOM these white man angry come-PAST  angry then,
gUTA
and

{-.d

42 &, 8- not ration day for these fellag

47 d; }Earﬂia guTra-y That's what they said.
this way say-PAST

48 agayu  galmba wangarr-gal gurTa-y 8¢ then § said to the white
1sNOM also  white man-ADESS say-PAST fellows:

49 eh

0 you- you payin for that smokes?

31 ne

52 wel we payin for the smokes

53 5 ri:mn
fo

56 d: wouldn’t hurt if we get it the day before
[ After = while a fist fight broke out, and D describes it in Guagn Yimidhirr ]

{ d; gundaadhi guITa sa wit had a fight.
hit-REFLIPAST  also

P wali  dhanaan gunda-y 1 gave them a good beating.
aground 3piACC hit-PAST

3 j; hazs

[But the white antagonist demands new weapons.
4 & mmm

5 1 can’t fight with the knuekie!
6 fight with a stick
7 ma ganan Ik, shat'l} be fine!

alright?  alright
g i, mmm
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i !
il <, I'l} be glad to steep on my awn

bed tonight
[T urges the others to hugry up, because he s worried about getting across a muddy place on
the ziver.}
12, maburryup =
Hey! Hurry up

i3 bama nganhdhazn wanto  crossem gurra-nhe  We want to cross that whatsits.
man ipINOM  want to do-PURP name . ..

HERANGATIY
whatchamacaiiit
|
I4 ¢; ech
15 t;  crossing muddy crossing
{cross that) muddy crossing.

{
6 I dagu nganhdhasn cross-it gurra-l Weil, we want to cross {the riven)
thing 1piNOM do-NONE (or) we'll have to camp there,
{
17 ¢ alirigh

[L responds to T7s negings (and uses an ‘up-graded’ version of the English cross-it). Then she
switches 10 English to make a bantering riposte to her daughter C's remark st Hae 11 zhove )

18 i; vou won’t be saying lovely bed
19 hecause ['m going to sleep there behind

o

2% ¢; more teain there?
22 1;  wash that thing out fisst

23 yasrz nhane  camera ga!l Hey, over there is vour camera!
that  1sACC Vo

[The iast remark, in Guogy Yimidhir, was addressed 10 me |

24 ¢; mamaz, babaal
mather  father

23 yii half of the thing gotia go in that thing thers

here
26 d; ehh, nhangu  yii Hey, his thing is here.
33GEN here
27 fgaanaarTy CRMEIE-NEY His thing for the camers.
whatchamacallit

in this passage, speakers of both ages seem o use both English and Guugu Yimidhiry, and
one of the few discernable parterns in the selection of language is neither fopical net contex-
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17 b, Brishane

18 }.  ngaani?
why?

19 m, hey can't get job here, nothing
20 b, they could be

{
21 hospitai-bi zanas {they} could (get a job some-
hospital-LOC alnght place like} in 2 hospital,
{
200 dhanangzn
3plGEN
23 dhananganh nambal social washdharra? What about their (getting}
IplGEN money how money from Social Securnty?

24 m; social they still get social
[B at Hine 25 uses both English and Guugu Yimidhirr verbs.]

25 b, still get maanaama They stilf — they still are gerting
getting it.
i..]
32 m; we still get that nambal
mogiey
33 nhayun dhana  split-em-up gusrad They just split that money up,
that+ABS IpNOM do-NONP see?
nhaa-dhi
see-PAST
34 social money
35 to us
36 nganhdhanun
1piGEN
{That’s) ours.
37 . but what about these gabiir-gabiir, no jos?
githREDLP
38 and social wanhdharra?
how
3% m, shayun dhanaan still They stiil {get} thar
that+ABS 3pi ACC
40 they still on social
{
41 b; still maanaarna They stiil are getting it
getting
47 3 stili maanan (oh), they stif] get it,
get
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[Fragment 3: a word game, Hopevale 14 August 1979, M and Co are cousing, both about
9 or 10.]

1w osay it, say ‘not me’
¢Qy N0t me
m: you sieepin with me
&Y ‘not me’
co, M me
sleepin with me
my just say ‘potme’
co; notme

SR =3 O W R R R

. you sleepin with me tonight

o

say ‘ogtober’

b
—
L
o

1 tetober

e
2

L say ‘dunhy’
husband

13 co; dunfm

14 vt nharnu This one is yours,
here 2sACC

15 m; youmy dunhu
16 ¢o, haha

In the following short sequence, recorded in the kirchen of our household on the same day,
Co tries to tell tales about uncie Ca {3 boy one year his senior} for teasing and, probsbly,
hitting another child 5. Much of the commentary, botk by Ca and by the other children (B
and M are two girds of about ten), & in Guupn Yimidhirr, Moreover, the Kids induige in 2 bit
of further linguistic play revolving around the word ngambeayngn which is used in ‘deep’
Gaugu Yimidhit to mark an action as done ‘unconsciously, unawares, steaithily, orin secret’
- 3 word which none of them is quite sure how to pronounce,

[Fragrsent 6: relling 1ales on a cousin™s misdeed, Hopevale 14 August 1979

i cop =Gramps

2 you know what Ca®*** bin do

3 he bin tessin uh SHrees

4 mi guyaguyapuya No no no!

ot not not

5 co. yeah, you ask SrFiex

{
& ca BuYa ga { did noy?
not VOC

7 by Yeah, Grampa
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{Frapment 7. being sick at bording school, Recorded 14 August 1979, at Hopevale Mission.
Lo ds @ youth of about 15, and L his fifty-five year old mother. Cis & ten-year-cld nephew,
listesting in. L had been i, and had been confined to his dormitory, unable to go to class or

and | bin get ap
oo gutside

so0n s § bin go nyulu bin start now
3sNOM

10 g0 Out.]
i 5 ngalp Lre* L*** and I {were both kept in
1duNOM stck).
¢: hehe
I+ wanhunds Whoe (did ¢, t.e., kept you in
who-ERG while sick)?
4 lo: Miss X,
3 When |
& nyuiu  bin gammon  sleep She was pretending to sleep.
33NOM pretend

Assoon as 1 jeft, then she
started up,

10 snd nyuie  bin standing up on the bad and she was standing up on the
IsNOM ped.

TR

12 L*** was lookin a3 my

i3 ngashaay
head

14 L wuougaul-dhing? Bid you have fice?
louse-COMIT

13 o too much

i¢ ¢; ngaanaa?
what?

17 lo; mm

i and and we've got

20 vii  nyuls She was (standing) here,
hare 3sNOM

21 we didn’t

22 I bin go sleep

23 ayuin  bin come And she came.
3sNOM

24 i that bed
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